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Synagogen im Palästina der Spätantike

Archäologisch belegte Syn-
agogen in spätrömischer und
byzantischer Zeit nach Levine
1981 [We12, Abb. i].

We12



Überblick Na’aran Jericho Résumé

Spätantikes jüdisches Siedlungsgebiet in Judäa

Literarisch oder archäologisch
belegte jüdische Gemeinden
in Judäa in spätrömischer und
byzantinischer Zeit nach Schwartz
1986 [We12, Abb. ii].
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Vorexilische Synagogen: Gamla
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Vorexilische Synagogen: Masada
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Synagogen der Exilszeit: Qatzrin
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Spätantike Synagogen in Judäa
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Na’aran: Grundriß und Grabungsplan (Vincent 1961)
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1918 geraubte Mosaiken in Kirchen in Sydney und Brisbane
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1918 geraubte Mosaiken in Kirchen in Sydney und Brisbane
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Die Farben der Mosaike

Teil des Randornamentes vom
Mittelschiff.
Heute im Yad-Sarah-Gebäude
auf dem Herzlboulevard in
Jerusalem ausgestellt.
(Bild: Werlin) [We12].
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Mosaik und Inschrift im Narthex

Aufnahme von 1921
(Vincent 1961) [We12].
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Inschrift im Narthex

 37

is paralleled in depictions of crosses in contemporary churches, where they presumably 

symbolized the rock of Golgotha.35  In any case, this is a common pattern in Byzantine 

art and apparently appears in a fragmentary relief from the ‘Anim synagogue (see below, 

section 4.4.3); it is otherwise unattested in Jewish contexts (to my knowledge).36  

Surrounding the menorah are various lozenges.  Similar, though more regular, geometric 

designs appear in the mosaic floor of the crypt at Kh. Bureikut (Ḥ. Berakhot), southeast 

of Jerusalem.37  As a whole, the style of the image is unusual in context of the Na‘aran 

synagogue and late ancient Jewish art in Palestine in general.38 

Surrounding the branches of the menorah are two Aramaic inscriptions (fig. 4).  

Naveh’s reading of these inscriptions is as follows:39 

Remembered for good,40 Phinehas the 
priest, son of Yusta, who gave 

דכיר  לטב  פינחס  כהנה  בר  יוסטה  
דיהב

1 

the funds                    for the mosaic טימי                             פסיפסה 2 

                                                 
35 Avi-Yonah 1993: 1075.  For example, see the chancel screen from the sanctuary of the Church of St. 
Catherine at Sinai in Tsafrir 1993c: 330.  In the mosaic of the Samaritan synagogue at Shaablim (northwest 
of Jerusalem), a small mound is depicted between two menorahs.  This mound is stylistically different from 
the “three hills” motif discussed here.  The excavators suggested that the mound in the Samaritan 
synagogue mosaic was meant to represent Mt. Gerizim.  See Sukenik 1949a: 29.  This motif does not seem 
to be directly related to the three hills motif. 

36 No other example appears in Hachlili 2001.  The pattern appears as the backdrop field in Byzantine 
mosaics in churches and synagogues around Palestine.  In the nave mosaic from Shavei Ẓion, for example, 
this pattern serves as the backdrop to a cross formed by the same guilloche pattern as in the menorah at 
Na‘aran; see Prausnitz et al. 1967: 48. 

37 See Tsafrir and Hirschfeld 1993: 217. 

38 The singularity of this menorah receives no comment in Hachlili’s 2001 corpus of menorahs. 

39 Naveh 1978: nos. 58-59.  See also Avi-Yonah 1932: 155; Brooten 1982: no. 19. 

40 Avi Yonah 1932: 155 translates this phrase as “Honoured be the memory of.”  Following Naveh 1978 
and Sokoloff 2002: 149, I adopt a more literal translation here.  On this formula in general, see Naveh 
1978: 7-8. 
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from his own                       assets (?).    ה<       ונרושת       מן דידה< 3 

 

Remembered   Rebecca, דכירה                 רבקה 1 

for good,   wife לטב                   אתתה 2 

                                    of Phinehas. >                       חספינ>ד 3 

The inscriptions appear in square Aramaic script of black tesserae.  The identification of 

a priest here is not unusual, nor is his role as a benefactor of the synagogue.41  It is 

noteworthy that Phinehas is the son of a certain Yusta, a name of Latin derivation (Iustus 

or Iustinus).42   The terms טימי and פסיפסה are obviously Greek loanwords (Ĳδηβ and 

οβφκμ); their usage is well-attested in Jewish literature of late antiquity.43  More 

significant is the use of the phrase מן דידה, which Naveh identified as a translation of the 

Greek formula ’İε Ĳπθ ‘ δįδπθ, a phrase which appears in Greek Jewish inscriptions from 

Caesarea and Beth-Shean.44  The inclusion of Phinehas’ wife presumably is evidence of 

the involvement of women in the synagogue in some capacity.45 

Three entrances lead from the narthex into the main hall, the central of which had 

a molded lintel.46  The widths of the entrances are 1.40, 2.20, and 1.42 m (from east to 

west respectively).  There is an additional doorway into the auxiliary room about halfway 

                                                 
41 On dedicatory inscriptions in synagogues, including their formulae, see Naveh 1978: 8-9. 

42 Naveh 1978: 94. 

43 Naveh 1978: 94. who points out their use in the Palestinian Talmud and Targum Onqelos. 

44 Naveh 1978: 94.  See also Lifshitz 1967: nos. 66, 77b. 

45 See Brooten 1982. 

46 This is mentioned by Vincent and Benoit 1961, although no photograph or drawing has been published. 
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Der Mosaikboden im Hauptraum

Zeichnung: Vincent 1921.
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Der Tierkreis im Zentrum
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Der Tierkreis im Zentrum (Sukenik 1932 nach Vincent)
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Der Tierkreis: Schema der Anordnung
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Widder und Stier (Vincent 1921)
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Reparatur am Gazellenmosaik im Haupteingang (Vincent 1921)
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Reparatur im Seitenbereich

Ikonaklasmus und Reparatur
an einem Seitenornament.
Aufnahme: Vincent 1921.
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Krebs und Jungfrau (Vincent 1921)
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Der Mosaikboden im Hauptraum

Zeichnung: Vincent 1921.
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Der Aron mit den beiden Menorot

Vincents Rekonstruktion des Toraschreins mit den beiden Leuchtern nach
Sukenik 1932 [We12].
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Die linke Menorah

Aufnahme der Reste der linken
Menorah während der Ausgrabung
1921 (Vincent 1961) [We12].
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Die Inschrift über der linken Menorah

 63

Remembered for good Maru[                       ] 1  ][                   לטב  מרודכיר

Son of Cris[             and             his son] ברה      ו[בר  כריס              [ 2

Their portion is in th[is holy place.  Amen.] 
דן  אתרה  קדישה [חולקהון  בה

] אמן
3

The name here is probably Marutha, as in the previous inscription, and so perhaps the 

same person.136  Avi-Yonah suggested that the father’s name, which begins with כריס- , 

was “Crispa,” a name otherwise unattested in Jewish inscriptions.137  The name 

“Crispus,” which appears in a Greek dedicatory inscription in the synagogue at Tiberias, 

and “Crispinus” are perhaps just as likely.138  In any case, we apparently have a Latin 

name here, as in the case of “Yusta” (see above). 

The third panel of the nave marks the extent of the section of the mosaic carpet 

that is bordered by the wide guilloche pattern (see fig. 5).  These panels comprise the 

majority of figural imagery in the extensive floor mosaic and are the principle sections 

that were subject to iconoclasm.  To the south of the bordered section, but still within the 

nave is another, less elaborate geometric mosaic, measuring about 2.0 by 6.0 m.  While 

this area likely served as the focal point of prayer, and perhaps even the location of the 

Torah shrine, there is no extant evidence of this at Na‘aran.  Vincent does not mention 

any evidence for postholes that would have supported a chancel screen, nor does he 

mention any sort of platform that may have served as a bema or base for a Torah 

                                                 
136 Naveh 1978: 101. 

137 Avi-Yonah 1932: 156. 

138 See Hirschfeld 1993: 1469-70, who dates the laying of the Tiberias mosaic to the earliest phase of the 
synagogue in the 6th c. based on stylistic criteria.  Berman 1988 suggests a late 7th c. date. 
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Inschrift über der rechten Menorah

Die Inschrift über der rechten Menorah, aufgenommen bei der Ausgrabung
1921 (Sukenik 1934) [We12].
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Die Inschrift über der rechten Menorah

 61

silver or anything ]סף  בן  כל  מקמה]כ  5 

there is.  Amen.  Their portion ]קהון›ל‹מן  חו]א[היא  ]ד  6 

is in this holy place. 7 בהדן  אתרה  קדישה 

Amen. 8 אמן 

This is much more general than the previous dedicatory inscriptions, as it does not 

recognize an individual but instead highlights the contributions of the community as a 

whole to the synagogue.  Its central location in the nave’s mosaic is perhaps fitting, given 

the explicit role of the building as a communal “holy place.” 

On the other side of Daniel, below his proper-left arm and the inscription 

identifying him, is a simpler dedicatory inscription, which reads:129 

Remembered for good, ]ב[דכיר לט 1

Samuel. שמואל 2

Samuel is not accorded any specific title or position—such as priest, rabbi, or parnas—as 

in the above inscriptions.  The location of the inscription and lack of title suggest that he 

was simply a donor. 

Just above the two menorahs in panel three is an inscription.  The inscription 

above the right menorah reads:130 

דכי  1

Remembered for good Marutha [  
(and?)   ]tinah and Jacob ב[טינה  ויעק[      ]דיר  לטב  מרות[  2

His son, that they donated for the 
repair of the place. קון[הנון  מתחזקין  בתברה  ד  [ 3

                                                 
129 Naveh 1978: no. 62; Avi-Yonah 1932: 156. 

130 Naveh 1978: no. 65; c.f. Avi-Yonah 1932: no. 69.D(a).  This inscription, along with the following, was 
removed during the excavation and brought to the École biblique; they were later sent to the Israel Museum 
in Jerusalem for restoration, where they are now under curation. 
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 אתרה

Their portion is in their holy place.  
Amen. 

ה  ]ה  קדיש[קהון  אתר]חול      [
]ן[אמ  

4

As Naveh points out, the meaning of the beginning of the inscription is unclear.131  There 

is no doubt that these are the letters as they appear (see fig. 31), so it seems there is a 

spelling error.  The דכי is not in line with the rest of the inscription, suggesting that it was 

added later, although the surrounding tesserae fit together well.  Avi-Yonah suggested 

reading דיר/דכי  as רין/דכי , an obvious error of two letters in this common formulaic 

phrase.132  In addition to this mistake, there appear to be a few letters missing from the 

first word in the last line, ]קהון]חול .133  The name “Marutha” in the second line is 

evidenced in Jewish usage in its Greek form, Μαλκυγα, at Caesarea.134 

Above the menorah on the left is another inscription, which reads:135 

                                                 
131 Naveh 1978: 100. 

132 Avi-Yonah 1932: 156. 

133 The word was translated based on similar formulaic phrases, e.g., see above, as well as the following 
inscription below (Naveh 1978: 101). 

134 Lifshitz 1967: no. 64.  Naveh 1978: 100-01 suggests that מרות may be a feminine form of the title מר, 

“master” or “lord,” but this is an unattested form.  Although this is difficult suggestion, it may be 
strengthened by the following inscription below. 

135 Naveh 1978: no. 66; Avi-Yonah 1932: no. 69.D(b). 
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Die Danielinschrift 1921 (Sukenik 1930)
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Die Danielinschrift

 60

Panel three preserves several Aramaic dedicatory inscriptions, all written in black 

tesserae.  The two inscriptions to the left of Daniel (fig. 29) received much attention soon 

after the initial discovery in 1918.124  The inscription just to the left of Daniel’s arm 

reads:125 

Remembered for good 1 דכיר  לטב 

Benjamin the community leader (parnas) 2 בינימין  פרנסה 

Son of Yose 3 בר  יוסה 

The term parnas is from the same root as the quadriliteral verb, פרנס, meaning “to 

provide, sustain, or support.”126  The full function of the position of parnas in the 

synagogue is unclear, and this inscription does little to further our understanding.127 

Just below this inscription is another distinct and longer inscription, the left side 

of which has been partially destroyed by the iconoclastic damage to the figure of Daniel.  

The inscription reads:128 

Remembered for good all those who ]כירין  לטב  כל  מן]ד  1 

donated and gave or ]מתחזק  ויהב  או]ד  2 

will give for this holy place ]הב  בהדן  אתרה]די  3 

either gold or ]דישה  בן  דהב בן]ק  4 

                                                 
124 Vincent 1919: 537-44. 

125 Naveh 1978: no.63.  See also Avi-Yonah 1932: 156. 

126 On the translation of the term פרנס, see Sokoloff 2002: 448.  The term indicates one who is leader in 

the sense that he provides funds or maintenance for the synagogue. 

127 See Levine 2005: 421; and b.Gitin 60a. 

128 Naveh 1978: no. 64; cf. Avi-Yonah 1932: 156, who includes the variant readings of Vincent and 
Carrière, Dalman, Clermont-Ganneau, Torrey, Slousch, Marmonstein, and Klein.  Naveh’s reading is most 
likely correct, since he had access to a much larger corpus of parallels than those writing prior to 1932. 
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silver or anything ]סף  בן  כל  מקמה]כ  5 

there is.  Amen.  Their portion ]קהון›ל‹מן  חו]א[היא  ]ד  6 

is in this holy place. 7 בהדן  אתרה  קדישה 

Amen. 8 אמן 

This is much more general than the previous dedicatory inscriptions, as it does not 

recognize an individual but instead highlights the contributions of the community as a 

whole to the synagogue.  Its central location in the nave’s mosaic is perhaps fitting, given 

the explicit role of the building as a communal “holy place.” 

On the other side of Daniel, below his proper-left arm and the inscription 

identifying him, is a simpler dedicatory inscription, which reads:129 

Remembered for good, ]ב[דכיר לט 1

Samuel. שמואל 2

Samuel is not accorded any specific title or position—such as priest, rabbi, or parnas—as 

in the above inscriptions.  The location of the inscription and lack of title suggest that he 

was simply a donor. 

Just above the two menorahs in panel three is an inscription.  The inscription 

above the right menorah reads:130 

דכי  1

Remembered for good Marutha [  
(and?)   ]tinah and Jacob ב[טינה  ויעק[      ]דיר  לטב  מרות[  2

His son, that they donated for the 
repair of the place. קון[הנון  מתחזקין  בתברה  ד  [ 3

                                                 
129 Naveh 1978: no. 62; Avi-Yonah 1932: 156. 

130 Naveh 1978: no. 65; c.f. Avi-Yonah 1932: no. 69.D(a).  This inscription, along with the following, was 
removed during the excavation and brought to the École biblique; they were later sent to the Israel Museum 
in Jerusalem for restoration, where they are now under curation. 
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Jericho

Jericho: Photographie der Grabungsfläche mit Blick nach Süden (Baramki
1938) [We12].
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Jericho

Jericho: Grundriß (Baramki 1938)
[We12].
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Jericho: Mosaikboden im Mittelschiff (Photo links: Baramki 1938)
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Résumé

Nach der Tempelzerstörung enstanden Synagogen in Judäa erst
in byzantinisher Zeit und sind deutlich byzantinisch und
islamisch beeinflußt.
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Handout und Literatur

Vielen Dank

Handout und Literatur liegen auf:
www.axel.berger-odenthal.de/work/Referat/

http://axel.berger-odenthal.de/work/Referat/
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